
 

 

Surah alSurah alSurah alSurah al----H{ashr (59)H{ashr (59)H{ashr (59)H{ashr (59)    

‘‘‘‘The Mustering’    
 سورة الحشرسورة الحشرسورة الحشرسورة الحشر

The surah derives its name from the prominence within it of the word al-h}ashr, meaning ‘The mustering’. Like the 
other Madinan surahs, it contains matters related to the Islamic order, as well as matters of faith. As the previous 
surah, ‘al-Muja>dilah’, concluded on the topic of the two parties of the Compassionate and of the Devil, this surah 
opens on the theme of the faction of the Compassionate being victorious over the faction of the Devil. 

By the name oBy the name oBy the name oBy the name of Allah, the Compassionate, the Mercifulf Allah, the Compassionate, the Mercifulf Allah, the Compassionate, the Mercifulf Allah, the Compassionate, the Merciful    ÉΟ ó¡Î0 «! $# Ç≈ uΗ ÷q §&9$# ÉΟŠ Ïm §&9$# 

In the name of Allah...In the name of Allah...In the name of Allah...In the name of Allah... We begin the surah in the name of the Allah, that it be as an emblem signifying the faith, 
and that the Muslims learn the necessity of beginning their actions in His name, glory be to Him.  

... t... t... t... the Compassionate, the Merciful.he Compassionate, the Merciful.he Compassionate, the Merciful.he Compassionate, the Merciful. He created, firstly with the act of creation, and secondly with grace, 
cultivation and favour.  

All that is in the skies and all that is in the earth glorify All that is in the skies and all that is in the earth glorify All that is in the skies and all that is in the earth glorify All that is in the skies and all that is in the earth glorify 
to Allah; and He is the Mighty, the Wise.  (1)to Allah; and He is the Mighty, the Wise.  (1)to Allah; and He is the Mighty, the Wise.  (1)to Allah; and He is the Mighty, the Wise.  (1)    
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All that is in the skies and all that is in the earth glorify to Allah; ...All that is in the skies and all that is in the earth glorify to Allah; ...All that is in the skies and all that is in the earth glorify to Allah; ...All that is in the skies and all that is in the earth glorify to Allah; ... ‘Glorify’ is given for sabbah}a – its meaning is 
to declare His absolute absence of any fault or deficiency. The meaning of ‘all that is in the skies and that in the 
earth’ includes the skies or skies and the earth themselves. They glorify Him by their existence, in that all things 
indicate the existence of the God and His qualities, as effects signifying their cause. Or it means that they have 
tongues by which they glorify Him, while we do not understand. The poet has said:  

All of existence perceives, but  
man is barred from perceiving their perceiving.  

... ... ... ... and He is the Mighty, the Wise.and He is the Mighty, the Wise.and He is the Mighty, the Wise.and He is the Mighty, the Wise. He is the Mighty in His dominion and authority over all things; He is the Wise 
as all He does accords to wisdom and goodness. 

 

(It is) He who removed those who disbelieved of the (It is) He who removed those who disbelieved of the (It is) He who removed those who disbelieved of the (It is) He who removed those who disbelieved of the 
BookBookBookBook----folk from their habitations for the first mustering; folk from their habitations for the first mustering; folk from their habitations for the first mustering; folk from their habitations for the first mustering; 
ye did not suppose that they would leave, ye did not suppose that they would leave, ye did not suppose that they would leave, ye did not suppose that they would leave, and they and they and they and they 
supposed that their strongholds would defend them supposed that their strongholds would defend them supposed that their strongholds would defend them supposed that their strongholds would defend them 
against Allah against Allah against Allah against Allah –––– so Allah came to them from whence they  so Allah came to them from whence they  so Allah came to them from whence they  so Allah came to them from whence they 
had not reckoned, and He cast terror into their hearts; had not reckoned, and He cast terror into their hearts; had not reckoned, and He cast terror into their hearts; had not reckoned, and He cast terror into their hearts; 
they ruined their houses with their own hands and the they ruined their houses with their own hands and the they ruined their houses with their own hands and the they ruined their houses with their own hands and the 
hands of the believers; so take hands of the believers; so take hands of the believers; so take hands of the believers; so take admonishment, O ye admonishment, O ye admonishment, O ye admonishment, O ye 
owners of vision.  (2)owners of vision.  (2)owners of vision.  (2)owners of vision.  (2)    
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(It is) He who removed those who disbelieved of the book(It is) He who removed those who disbelieved of the book(It is) He who removed those who disbelieved of the book(It is) He who removed those who disbelieved of the book----folk...folk...folk...folk... All the Book-folk are disbelievers, but some of 
them believed in the Messenger and so departed from disbelief. Others did not believe in him, and they are said to 
have disbelieved on account of their continuance in disbelief, as we say ‘Guide us’ when we mean ‘Continue to 
guide us’, [as in surah al-H{amd, a>yah 6]. 

Or it is on account of their being believers prior to the raising of the Messenger, as their duty was to follow their 
religion; then, when the Messenger came, their duty was to follow him, and those who did not became 
disbelievers. Those meant here are Jews of the tribe of the Bani Nad}ir. 

... ... ... ... from their habitations ...from their habitations ...from their habitations ...from their habitations ... Allah helped the believers and gave them authority over the Bani Nad}ir, so that they 
were able to drive them out.  

... ... ... ... for the first mustering; ...for the first mustering; ...for the first mustering; ...for the first mustering; ... ‘Mustering’ is given for h}ashr; it means to gather and drive from one place to another. 
Perhaps the first time was when the Jews were exiled from Madinah collectively, after which they were driven 
from other places until none of them remained within the entire Arabian peninsula. For they are a people of 
schemes and intrigue, and so the Messenger wanted the land to be free of them and of their scheming, so that they 
would not hatch plots against the new religion. 

... ... ... ... ye did not suppose that they would leaveye did not suppose that they would leaveye did not suppose that they would leaveye did not suppose that they would leave, ..., ..., ..., ... The Muslims never supposed that the Jews would depart with such 
speed, for what they knew of their violence and prowess. 



 

 

... ... ... ... and they supposed that their strongholds would defend them against Allah...and they supposed that their strongholds would defend them against Allah...and they supposed that their strongholds would defend them against Allah...and they supposed that their strongholds would defend them against Allah... The Jews themselves thought that 
their citadels would protect them against the divine will.  

... ... ... ... so Allah came to them...so Allah came to them...so Allah came to them...so Allah came to them... It means that they were faced by His command that their strongholds be ruined, and 
that they should be gripped by panic.  

... ... ... ... from whence they had not reckoned...from whence they had not reckoned...from whence they had not reckoned...from whence they had not reckoned... They had not supposed that they could be taken in the manner of fear 
entering their hearts and their strength being made lax and infirm, and the breaking of their determination and 
their valour.  

... ... ... ... and He cast terror into their hearts; ...and He cast terror into their hearts; ...and He cast terror into their hearts; ...and He cast terror into their hearts; ... It means that Allah, glory be to Him, cast terror into their hearts. It 
happened when they saw the extent of the Muslims’ forces – their own strength and determination collapsed. 

... ... ... ... they ruin their houses with their own hands...they ruin their houses with their own hands...they ruin their houses with their own hands...they ruin their houses with their own hands... They destroyed their homes to prevent the Muslims from 
benefiting from them.  

... ... ... ... and the hands of the believers; ...and the hands of the believers; ...and the hands of the believers; ...and the hands of the believers; ... The believers destroyed some of their homes in order to reach them and attack 
them.  

... ... ... ... so take admonishment, O ye owners of vision.so take admonishment, O ye owners of vision.so take admonishment, O ye owners of vision.so take admonishment, O ye owners of vision. ‘Owners of vision’ is given for ulil-abs}a>r, literally ‘possessors of 
visions’, that is, the plural of sight. It means those having sense, or reason. They were to perceive how Allah, 
glory be to Him, destroys and prevails over a group who combat Him, to such an extent that they themselves 
destroyed that which was most valuable to them: their homes. The meaning of seeing such things is that a person 
sees in them their consequences. 

Commentators state that these a>ya>t were sent down concerning the Bani Nad}ir. Briefly, the story is that one of 
the Messenger’s companions killed two men who were subject to the Islamic jurisdiction. He did so by mistake. In 
order to pay the compensation or ‘blood-wit’ (di>yah), the Messenger sought to raise a loan from the Bani Nad}ir, a 
group of Jews numbering about a thousand, who lived on the outskirts of Madinah. They appeared to agree to 
make the loan, and invited the Messenger within their fort. The Messenger declined and instead rested against a 
wall of the citadel. Thereupon archangel Gabriel (Jabra>’i>l) descended and informed the Messenger of Allah that 
they were resolved upon treachery. It was also apparent to him from their activities, for they had plotted that one 
of them mount the wall above where the Messenger Allah was sitting, so as to drop a rock upon his blessed head, 
in the hope of killing him.  

The Messenger returned to Madinah without waiting for the loan. From there he sent a message to the Bani Nad}ir 
giving them ten days to depart from his land, on the grounds of their breaching their covenant and treachery 
towards him. When that time was over they had no option but to leave. However, some hypocrites urged them not 
to leave and promised them that they would come to their aid. So some stayed and informed the Messenger that 
do what he may, they would not depart. And so the Messenger went against them with a group of his companions, 
his banner in the hand of Imam Ali, peace be upon him. They surrounded the stronghold and fought to occupy 
their houses. The Jews withdrew from house to house, and as they withdrew the buildings they were occupying 
were ruined. And so, in order to cut off all their hopes, the Messenger ordered that some of their trees be cut 
down.  

The Jews soon despaired of victory, and they sent an envoy to the Messenger of Allah seeking that he grant them 
permission to leave. The Messenger agreed on condition that they not take with them more of their wealth than 
could be carried by camel. This they refused and they continued their resistance. Then, as the siege wore them 
down they accepted the Messenger’s condition, but as a repayment of their obstinacy the Messenger of Allah 
withdrew his permission for them to take with them any of their wealth. They accepted and so they left with 
nothing. Thus their wealth returned to Islam.  With the dispersal of the Bani Nad}ir the Muslims were relieved of a 
bitter enemy who had been plotting to eradicate Islam from the root. 

And were it not that Allah wrote dispersal for them, He And were it not that Allah wrote dispersal for them, He And were it not that Allah wrote dispersal for them, He And were it not that Allah wrote dispersal for them, He 
would have chastised them in the world; and theirs in would have chastised them in the world; and theirs in would have chastised them in the world; and theirs in would have chastised them in the world; and theirs in 
the hereafter is the chastisement of the the hereafter is the chastisement of the the hereafter is the chastisement of the the hereafter is the chastisement of the fire.  (3)fire.  (3)fire.  (3)fire.  (3)    
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And were it not that Allah wrote dispersal for them...And were it not that Allah wrote dispersal for them...And were it not that Allah wrote dispersal for them...And were it not that Allah wrote dispersal for them... It means that He ruled that they should be exiled from their 
place to another.  

He would have chastised them in the world; ...He would have chastised them in the world; ...He would have chastised them in the world; ...He would have chastised them in the world; ... By commanding His Messenger to kill and destroy them, as He, 
glory be to Him, did with the Bani> Quraydhah. 

... ... ... ... and theirs in the hereafter is the chastisement of the fire.and theirs in the hereafter is the chastisement of the fire.and theirs in the hereafter is the chastisement of the fire.and theirs in the hereafter is the chastisement of the fire. on account of their continuance in disbelief and 
disobedience. 



 

 

That is because they opposed Allah and His Messenger; That is because they opposed Allah and His Messenger; That is because they opposed Allah and His Messenger; That is because they opposed Allah and His Messenger; 
and whosoever opposes Allah, indeed Allah is severe in and whosoever opposes Allah, indeed Allah is severe in and whosoever opposes Allah, indeed Allah is severe in and whosoever opposes Allah, indeed Allah is severe in 
retribution.  (4)retribution.  (4)retribution.  (4)retribution.  (4)    
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That ...That ...That ...That ... It means their being driven from their homes, and the fire being prepared for them in the hereafter. 

... ... ... ... is because they opposed Allah and His Messenger; ...is because they opposed Allah and His Messenger; ...is because they opposed Allah and His Messenger; ...is because they opposed Allah and His Messenger; ... That is, they contend against Allah and wage war against 
His Messenger.  

... ... ... ... and whosoever opposes Allah, indeed Allah is severe in retribution.and whosoever opposes Allah, indeed Allah is severe in retribution.and whosoever opposes Allah, indeed Allah is severe in retribution.and whosoever opposes Allah, indeed Allah is severe in retribution. It means that He, glory be to Him, is ready 
to severely punish, for, as it is said, ‘He is the Most compassionate of all compassionate ones at the station of 
compassion and mercy, and the Severest of punishers at the station of punishment and requital.’ 

And whatever palms ye cut down or ye leave standing And whatever palms ye cut down or ye leave standing And whatever palms ye cut down or ye leave standing And whatever palms ye cut down or ye leave standing 
upon their roots upon their roots upon their roots upon their roots –––– it is with the permission of Allah;  it is with the permission of Allah;  it is with the permission of Allah;  it is with the permission of Allah; 
and that He may humiliate the perverse.  (5)and that He may humiliate the perverse.  (5)and that He may humiliate the perverse.  (5)and that He may humiliate the perverse.  (5)    
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And whatever palms ye cut down or ye leave standing upon their roots And whatever palms ye cut down or ye leave standing upon their roots And whatever palms ye cut down or ye leave standing upon their roots And whatever palms ye cut down or ye leave standing upon their roots –––– it is with the permission of Allah . . . it is with the permission of Allah . . . it is with the permission of Allah . . . it is with the permission of Allah . . . 
‘Palms’ is given for li>nah, a type of date-palm that gives a high-quality fruit, and whose leaves are useful in 
building. In attacking the Bani Nad}ir the Muslims cut down some of their trees, and left others untouched. This 
troubled the Muslims, for they thought that if the cutting of trees was necessary, then allowing some to remain 
was not lawful, whereas if it was necessary for them to remain, then cutting some down was not lawful. Thus this 
a>yah came down to exonerate them and settle their hearts, and to explain that as far as warfare and exemplary 
punishment requires trees to be cut they are to be cut, while where it is not necessary for them to be cut down 
they are to remain.  

... ... ... ... and that He may humiliate the perverse.and that He may humiliate the perverse.and that He may humiliate the perverse.and that He may humiliate the perverse. Part of the purpose for cutting those trees was that Allah wished to 
humiliate the ‘perverse’ (al-fa>siqi>n), meaning the Jews of Bani Nad}ir. They felt regret at the Muslims cutting 
down the trees they had planted and tended, and they also felt regret at those that were left, for thereafter the 
Muslims were to benefit from them.  

The theme now turns to explain the ruling of the spoils taken in exiling the Bani Nad}ir, in that they were the 
special property of the Messenger, and of his kin. This was because the Muslims had not strived to earn them – in 
contrast to the spoils for which the Muslims had strived, four parts of which belonged to the Muslims, one fifth 
belonging to the Messenger and his kin. This is because the Messenger and his kin are forbidden to receive zaka>t 
and other charities, and so their needs were met from spoils and khums [a fifth of unspent earnings]. Certainly the 
Messenger of Allah required an extra share in order to carry out the management of the Muslims affairs, especially 
those related to government. In this way he was just like governmental ministers today, who have private budgets 
in order for them to carry out their duties:  

And whatever Allah returns to His Messenger from And whatever Allah returns to His Messenger from And whatever Allah returns to His Messenger from And whatever Allah returns to His Messenger from 
them them them them –––– for that ye spurred neither horse nor camel;  for that ye spurred neither horse nor camel;  for that ye spurred neither horse nor camel;  for that ye spurred neither horse nor camel; 
rather Allah gives dominion to His Messengers over rather Allah gives dominion to His Messengers over rather Allah gives dominion to His Messengers over rather Allah gives dominion to His Messengers over 
whom He wills, and Allah over awhom He wills, and Allah over awhom He wills, and Allah over awhom He wills, and Allah over all things is in power.  ll things is in power.  ll things is in power.  ll things is in power.  
(6)(6)(6)(6)    
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And whatever Allah returns toAnd whatever Allah returns toAnd whatever Allah returns toAnd whatever Allah returns to His Messenger from them ... His Messenger from them ... His Messenger from them ... His Messenger from them ... the verb ‘return’ is given for afa>’, meaning the ‘spoils 
of strife’, but which originally meant ‘return’.  This indicates that the spoils were usurped and wrongfully in the 
hands of the disbelievers, and that as spoils they return to their real owners, the believers, for whom Allah created 
all things.  

... ... ... ... for that ye spurred neither horse nor camel; ...for that ye spurred neither horse nor camel; ...for that ye spurred neither horse nor camel; ...for that ye spurred neither horse nor camel; ... The Muslims did not acquire those spoils through any victory 
with horse or camel, such that they would have a right to them.  

... ... ... ... rather Allah gives dominion to His Messengers over whom He wills, ...rather Allah gives dominion to His Messengers over whom He wills, ...rather Allah gives dominion to His Messengers over whom He wills, ...rather Allah gives dominion to His Messengers over whom He wills, ... He, glory be to Him, creates terror and 
despair in the hearts of the disbelievers so that the Messenger of Allah is victorious and captures their towns 
without warfare and without effort. 

... ... ... ... and Allah over all things is in power.and Allah over all things is in power.and Allah over all things is in power.and Allah over all things is in power.’ He is able to establish the Messengers over the disbelievers, without 
battle. 

Now that this introduction has been laid down, that the Muslims did not strive for those spoils, the theme turns to 
explain the ruling itself, that the spoils were not for them, but for the Messenger and his kin: 



 

 

Whatever Allah returns to His Messenger from the folk Whatever Allah returns to His Messenger from the folk Whatever Allah returns to His Messenger from the folk Whatever Allah returns to His Messenger from the folk 
of the townships, it is for Allah and the Messenger and of the townships, it is for Allah and the Messenger and of the townships, it is for Allah and the Messenger and of the townships, it is for Allah and the Messenger and 
the kin, the orphans, the destitute, the wayfarer; that it the kin, the orphans, the destitute, the wayfarer; that it the kin, the orphans, the destitute, the wayfarer; that it the kin, the orphans, the destitute, the wayfarer; that it 
mmmmay not circulate amongst the rich of ye.  And what the ay not circulate amongst the rich of ye.  And what the ay not circulate amongst the rich of ye.  And what the ay not circulate amongst the rich of ye.  And what the 
Messenger grants ye, so take it; and what he forbids ye, Messenger grants ye, so take it; and what he forbids ye, Messenger grants ye, so take it; and what he forbids ye, Messenger grants ye, so take it; and what he forbids ye, 
refrain from it; and be guardful of Allah; indeed Allah refrain from it; and be guardful of Allah; indeed Allah refrain from it; and be guardful of Allah; indeed Allah refrain from it; and be guardful of Allah; indeed Allah 
is severe in retribution.  (7)is severe in retribution.  (7)is severe in retribution.  (7)is severe in retribution.  (7)    
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Whatever Allah returns to His Messenger from the folk of the townships ...Whatever Allah returns to His Messenger from the folk of the townships ...Whatever Allah returns to His Messenger from the folk of the townships ...Whatever Allah returns to His Messenger from the folk of the townships ... It means the returns taken from the 
disbelievers without warfare. 

............ it is for Allah... it is for Allah... it is for Allah... it is for Allah... those returns belong to Allah; this is a mark of honour for the Messenger, for everything 
belongs to Allah. 

... ... ... ... and the Messenger...and the Messenger...and the Messenger...and the Messenger... Given to him by Allah, glory be to Him. 

... ... ... ... and the kin, ...and the kin, ...and the kin, ...and the kin, ... That is, the Messenger’s family and household, his near kin. It means the purified Imams peace 
be upon them [as referred to in 33: 33]. 

... the orphans, the destitute, the wayfarer... the orphans, the destitute, the wayfarer... the orphans, the destitute, the wayfarer... the orphans, the destitute, the wayfarer, ............ Such returns are for the fatherless child, the pauper whose poverty 
renders him inactive, and he who is stranded away from home among people who know nothing of him or of his 
background. It is established that these are categories of the descendants of the Messenger may Allah bless him 
and his family.  

The wisdom behind this allocation is then explained: 

... ... ... ... that it may not circulate ...that it may not circulate ...that it may not circulate ...that it may not circulate ... ‘circulate’ is given for dawlatan, meaning that which circulates among a particular 
group, firstly belonging to this one of them and then to that one.  

... ... ... ... amongst the rich of ye ...amongst the rich of ye ...amongst the rich of ye ...amongst the rich of ye ... It had been the practice during the Ignorance era that when a battle took place the 
spoils would be taken by the leaders; and it is clear that the rich circulate property among themselves, through 
their banquets to which only the rich are invited, through the sons of some marrying the daughters of others, and 
through their presenting their guests with gifts, and so on, so that property always moves from one leader to 
another, while the poor remain deprived. The phrase ‘that it may not’ completes the reasoning, in that such 
‘spoils’ can only be divided in one of three ways: they could be divided among the chiefs as during the Ignorance 
era; or they could be divided among the Muslims, like the spoils that they are entitled for when they partake in 
battle, called ghani>mah or spoils; or they could be allocated to the Messenger of Allah.  The first is ruled out as it 
leads to the stockpiling of wealth among the rich; and the second is ruled out as the Muslims did not engage in a 
battle and did not deserve it. Therefore, only the third course remains open. 

As this ruling was difficult for them, His word came down:  

... ... ... ... And what the Messenger grantAnd what the Messenger grantAnd what the Messenger grantAnd what the Messenger grants ye, so take it; and what he forbids ye, refrain from it; ...s ye, so take it; and what he forbids ye, refrain from it; ...s ye, so take it; and what he forbids ye, refrain from it; ...s ye, so take it; and what he forbids ye, refrain from it; ... It means that the 
Muslims were to act according to the laws and rulings as he explained them to them.  

... ... ... ... and be guardful of Allah, ...and be guardful of Allah, ...and be guardful of Allah, ...and be guardful of Allah, ... It means be wary of His punishment, and do not oppose Him. 

... ... ... ... indeed Allah is severe in retribution.indeed Allah is severe in retribution.indeed Allah is severe in retribution.indeed Allah is severe in retribution. His retribution is severe for those who ignore His commands and 
prohibitions, and oppose Him. It is recorded in Majmac al-Baya>n that some Muslim chiefs suggested to the 
Messenger to act as they had done during the Ignorance era by taking what you choose and leave the rest for us. 
Then the a>yah was sent down and the companions submitted to the command of Allah and His Messenger. 

He, glory be to Him, then explains the characteristics of the four groups of the Messenger’s kin who are entitled 
to the spoils that have not been fought for. However, the characteristics that follow are no more than a rationale 
for the legislation at the time of the revelation. They are not permanent conditional requirements. 

For the poFor the poFor the poFor the poor migrants, those driven from their homes or migrants, those driven from their homes or migrants, those driven from their homes or migrants, those driven from their homes 
and from their wealth seeking profusion from Allah, and from their wealth seeking profusion from Allah, and from their wealth seeking profusion from Allah, and from their wealth seeking profusion from Allah, 
and His contentment, while succouring Allah and His and His contentment, while succouring Allah and His and His contentment, while succouring Allah and His and His contentment, while succouring Allah and His 
Messenger.  Those, they are the truthful.  (8)Messenger.  Those, they are the truthful.  (8)Messenger.  Those, they are the truthful.  (8)Messenger.  Those, they are the truthful.  (8)    
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For the poor...For the poor...For the poor...For the poor... expanding on who of ‘the kin …’, or ‘the orphans …’ and this is more fitting as it has been already 
established that it is not a condition that the leader who takes the spoils should be poor; this merely describes 
conditions at the time of the revelation.  



 

 

... ... ... ... migrants ...migrants ...migrants ...migrants ... It describes their having migrated from Makkah to Madinah. 

... ... ... ... those driven from thethose driven from thethose driven from thethose driven from their homes ...ir homes ...ir homes ...ir homes ... The disbelievers forced them out in oppression and enmity. 

... ... ... ... and their wealth ...and their wealth ...and their wealth ...and their wealth ... having left  their wealth behind them.  

... ... ... ... seekingseekingseekingseeking profusion from Allah, ... profusion from Allah, ... profusion from Allah, ... profusion from Allah, ... They sought that Allah would bestow bounty upon them in place of the homes 
and wealth they had left behind them.  

... ... ... ... and His contentment, ...and His contentment, ...and His contentment, ...and His contentment, ... They sought for Him to be content with them. 

... ... ... ... while succouring Allah and His Messenger ...while succouring Allah and His Messenger ...while succouring Allah and His Messenger ...while succouring Allah and His Messenger ... It means that they fought for Allah’s religion and in front of His 
Messenger, in order to exalt the word of Islam. 

... ... ... ... Those, they are the truthful.Those, they are the truthful.Those, they are the truthful.Those, they are the truthful. Such people are truthful in their faith, doing all that faith requires. 

Having lauded the Muha>jerin (emigrants), the theme now turns to laud the Ans}a>r (supporters), the natives of 
Madinah who accepted Islam, in His word: 

And those who made their dwelling in The Abode and in And those who made their dwelling in The Abode and in And those who made their dwelling in The Abode and in And those who made their dwelling in The Abode and in 
the belief before them the belief before them the belief before them the belief before them –––– they love whosoever migrates to  they love whosoever migrates to  they love whosoever migrates to  they love whosoever migrates to 
them, and they find no need within their breasts for them, and they find no need within their breasts for them, and they find no need within their breasts for them, and they find no need within their breasts for 
what they were given, and they prefer them above what they were given, and they prefer them above what they were given, and they prefer them above what they were given, and they prefer them above 
themselves, even though ththemselves, even though ththemselves, even though ththemselves, even though they are in desperation. And ey are in desperation. And ey are in desperation. And ey are in desperation. And 
whoever is protected from the avarice of his soul whoever is protected from the avarice of his soul whoever is protected from the avarice of his soul whoever is protected from the avarice of his soul ––––    
those, they are the thrivers.  (9)those, they are the thrivers.  (9)those, they are the thrivers.  (9)those, they are the thrivers.  (9)    
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And those who made their dwelling in the abode...And those who made their dwelling in the abode...And those who made their dwelling in the abode...And those who made their dwelling in the abode... ‘The Abode’ of the Hijrah (migration) meaning the holy city of 
Madinah. 

... ... ... ... and in the belief ...and in the belief ...and in the belief ...and in the belief ... Faith is like a dwelling or home, in that it is adopted by a person to relax within it and 
constantly return to it, so that whatever affair engages a person he turns to the belief for inspiration as to how to 
deal with it. Or it may be that the word ‘adopt’ is latent, so that the reading would be ‘and adopt the faith’. 

... ... ... ... before them ...before them ...before them ...before them ... It means before the migration of the Migrants (the Muha>jeri>n) to Madinah, for it was before the 
migration that the people of Madinah believed (in the Message of the Prophet). 

... ... ... ... they love whosoever migrates to them, ...they love whosoever migrates to them, ...they love whosoever migrates to them, ...they love whosoever migrates to them, ... That is, from Makkah and the other towns and cities of disbelievers. 
The sense is that just as the migrants are laudable for the reasons previously given, so too the Ans}a>r are to be 
lauded for loving the migrants. 

... ... ... ... and they find no need within their breasts for what they were given, ...and they find no need within their breasts for what they were given, ...and they find no need within their breasts for what they were given, ...and they find no need within their breasts for what they were given, ... It means that the Ans}a>r were not 
envious of the migrants’ being given the spoils of Bani Nad}ir by the Messenger of Allah. 

... ... ... ... and thand thand thand they prefer them above themselves, ...ey prefer them above themselves, ...ey prefer them above themselves, ...ey prefer them above themselves, ... That is, the Ans}a>r prefer to house and do good to the migrants, and 
they think of them before they think of themselves.  

... ... ... ... even though they are in desperation ...even though they are in desperation ...even though they are in desperation ...even though they are in desperation ... The Ans}a>r preferred the Migrants’ needs over their own, and such 
persons are greater in reward than those who dispense in charity from a position of wealth.  

... ... ... ... And whoever is protected from the avarice of his soul ...And whoever is protected from the avarice of his soul ...And whoever is protected from the avarice of his soul ...And whoever is protected from the avarice of his soul ... It means those who are able, with the grace of Allah, 
glory be to Him, to guard against the miserliness and selfishness of his soul. 

... ... ... ... those, they are the thrivers.  those, they are the thrivers.  those, they are the thrivers.  those, they are the thrivers.   They are at the lofty levels of success.   

Having lauded the Migrants and the Ans}a>r, their followers in goodness until the end of time are lauded, in His 
word: 

And those wAnd those wAnd those wAnd those who came after them, saying, ‘O Our Lord! ho came after them, saying, ‘O Our Lord! ho came after them, saying, ‘O Our Lord! ho came after them, saying, ‘O Our Lord! 
Forgive us and our brothers who preceded us in belief, Forgive us and our brothers who preceded us in belief, Forgive us and our brothers who preceded us in belief, Forgive us and our brothers who preceded us in belief, 
and put not rancour in our hearts for those who believe. and put not rancour in our hearts for those who believe. and put not rancour in our hearts for those who believe. and put not rancour in our hearts for those who believe. 
Our Lord, indeed Thou are Kind, Merciful.’  (10)Our Lord, indeed Thou are Kind, Merciful.’  (10)Our Lord, indeed Thou are Kind, Merciful.’  (10)Our Lord, indeed Thou are Kind, Merciful.’  (10)    
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And those who came after them, ...And those who came after them, ...And those who came after them, ...And those who came after them, ... It means those who accept Islam after the Migrants and Ans}a>r; whose words, 
which show their strong and deep rooted belief, are: 



 

 

... ... ... ... saying ‘O Our Lord! Forgive us and our brothers who preceded us in belief, ...saying ‘O Our Lord! Forgive us and our brothers who preceded us in belief, ...saying ‘O Our Lord! Forgive us and our brothers who preceded us in belief, ...saying ‘O Our Lord! Forgive us and our brothers who preceded us in belief, ... They ask forgiveness for their 
sins and for their brothers of the Migrants, the Ans}a>r and others who preceded them in belief.  

............and put not rancour in our hearts for those who believe ...and put not rancour in our hearts for those who believe ...and put not rancour in our hearts for those who believe ...and put not rancour in our hearts for those who believe ... ‘Rancour’ is given for ghall, meaning hatred, 
bitterness, spite. ‘Those who believe’ means the believers of the past and present. The term ‘and put not’ (la> 
tajcal) shows that grace is from Him, glory be to Him, and when His grace is not forthcoming for a person that 
person becomes prone to enmity and bitterness. Thus, they are saying, ‘Do not leave us to ourselves, for then the 
devil and our souls will overcome us, and then our souls will become subject to rancour.’ 

............OurOurOurOur    Lord, indeed Thou are kind, merciful.’ Lord, indeed Thou are kind, merciful.’ Lord, indeed Thou are kind, merciful.’ Lord, indeed Thou are kind, merciful.’ He is kind and merciful to the servants. This prayer teaches the 
believers the correct attitude towards those who preceded them in faith, and towards their contemporaries.  

With this lauding of the believers and the explanation of their position, the theme now turns to clarify something 
of the position of the hypocrites in His word: 

Have thou not looked to those who engage in hypocrisy? Have thou not looked to those who engage in hypocrisy? Have thou not looked to those who engage in hypocrisy? Have thou not looked to those who engage in hypocrisy? 
They say to their brothers, They say to their brothers, They say to their brothers, They say to their brothers, those of the Bookthose of the Bookthose of the Bookthose of the Book----folk who folk who folk who folk who 
disbelieve, ‘If they send ye forth, we will definitely go disbelieve, ‘If they send ye forth, we will definitely go disbelieve, ‘If they send ye forth, we will definitely go disbelieve, ‘If they send ye forth, we will definitely go 
forth with ye, and we will never obey anyone concerning forth with ye, and we will never obey anyone concerning forth with ye, and we will never obey anyone concerning forth with ye, and we will never obey anyone concerning 
ye, and if ye are fought, we will definitely succour ye.’ ye, and if ye are fought, we will definitely succour ye.’ ye, and if ye are fought, we will definitely succour ye.’ ye, and if ye are fought, we will definitely succour ye.’ 
And Allah testifies that they are liars.  (11)And Allah testifies that they are liars.  (11)And Allah testifies that they are liars.  (11)And Allah testifies that they are liars.  (11)    
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HHHHave thou not looked to those who engage in hypocrisy? ...ave thou not looked to those who engage in hypocrisy? ...ave thou not looked to those who engage in hypocrisy? ...ave thou not looked to those who engage in hypocrisy? ... The address, in the singular, is to the Messenger, or to 
the listener. The question form is to convey outrage. ‘Engage in hypocrisy’ is given for na>faqu, meaning to do 
hypocrisy; that is, manifesting belief while holding disbelief within.  

... ... ... ... They say to their brothers, those of the BookThey say to their brothers, those of the BookThey say to their brothers, those of the BookThey say to their brothers, those of the Book----folk who disbelieve, ...folk who disbelieve, ...folk who disbelieve, ...folk who disbelieve, ... That is, to their brothers in disbelief, the 
Jews who disbelieved in the Messenger of Islam.  It means the Jews of Bani Nad}ir. 

... ... ... ... If theIf theIf theIf they send ye forth, we will definitely go forth with ye, ...y send ye forth, we will definitely go forth with ye, ...y send ye forth, we will definitely go forth with ye, ...y send ye forth, we will definitely go forth with ye, ... They (the hypocrites) promised that if the 
Messenger deported them (i.e. the Jews), they would leave their homes with them.  

... ... ... ... and we will never obey anyone concerning ye, ...and we will never obey anyone concerning ye, ...and we will never obey anyone concerning ye, ...and we will never obey anyone concerning ye, ... By ‘anyone’ they meant the Messenger of Allah. They meant 
that if they were ordered to fight them they would disobey, and would not fight them.  

... ... ... ... and if ye are fought, we will definitely succour ye ...and if ye are fought, we will definitely succour ye ...and if ye are fought, we will definitely succour ye ...and if ye are fought, we will definitely succour ye ... They promised that if the Messenger and the Muslims 
were to wage war against them, they would definitely come to their assistance and fight with them against the 
Messenger and the Muslims.  

... ... ... ... And Allah testifies that they are liars.And Allah testifies that they are liars.And Allah testifies that they are liars.And Allah testifies that they are liars. It means that Allah testifies that the hypocrites were lying to them and 
that their promises were false; they would not go forth with Bani Nad}ir and they would not fight with them. It is 
said that cAbdullah ibn Ubayy was urging the Jews towards resistance and war against the Messenger, and so 
made these false promises to them. And it turned out just as Allah had said, for when the time came for action it 
became clear that he had been lying. 

If they are driven out, they will definitely not go forth If they are driven out, they will definitely not go forth If they are driven out, they will definitely not go forth If they are driven out, they will definitely not go forth 
with them, and if they are fought, they will definitely with them, and if they are fought, they will definitely with them, and if they are fought, they will definitely with them, and if they are fought, they will definitely 
not succour them, and even if they succourednot succour them, and even if they succourednot succour them, and even if they succourednot succour them, and even if they succoured them, they  them, they  them, they  them, they 
would definitely turn their backs; and then they would would definitely turn their backs; and then they would would definitely turn their backs; and then they would would definitely turn their backs; and then they would 
not be succoured.  (12)not be succoured.  (12)not be succoured.  (12)not be succoured.  (12)    
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If they are driveIf they are driveIf they are driveIf they are driven out, ...n out, ...n out, ...n out, ... That is, if the Messenger of Allah were to drive out the Bani Nad}ir. 

... ... ... ... they will definitely not go forth with themthey will definitely not go forth with themthey will definitely not go forth with themthey will definitely not go forth with them, ............ It means that the hypocrites would not share their exile with 
them.  

... ... ... ... and if they are fought, they will definitely not and if they are fought, they will definitely not and if they are fought, they will definitely not and if they are fought, they will definitely not succour them, ...succour them, ...succour them, ...succour them, ... That is, if the Muslims were to fight the Bani 
Nad}ir, the hypocrites would not come to their aid. 

... and even if they succoured them ... ... and even if they succoured them ... ... and even if they succoured them ... ... and even if they succoured them ... Supposing the impossible …  

... ... ... ... they would definitely turn their backsthey would definitely turn their backsthey would definitely turn their backsthey would definitely turn their backs,.. They would not fight with them against the Messenger and the 
Muslims but would hand them over on a plate to be vanquished. 
... ... ... ... and then they would not be succoured.and then they would not be succoured.and then they would not be succoured.and then they would not be succoured. It means that even supposing that the hypocrites remained with them 
and did not turn their backs, still the Jews would not be rescued, for the hypocrites were too few and too weak to 
resist the Messenger and the Muslim forces.  



 

 

The theme then explains that the hypocrites had the greatest fear for the Muslims; how then would they support 
the Jews against them? 

Ye arouse Ye arouse Ye arouse Ye arouse greater dread in their breasts than Allah; that greater dread in their breasts than Allah; that greater dread in their breasts than Allah; that greater dread in their breasts than Allah; that 
is because they are a people not understanding.  (13)is because they are a people not understanding.  (13)is because they are a people not understanding.  (13)is because they are a people not understanding.  (13)    
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Ye arouse greater dread in their breasts...Ye arouse greater dread in their breasts...Ye arouse greater dread in their breasts...Ye arouse greater dread in their breasts... The Muslims were greatly feared by the hypocrites and by the Jews. 
They feared them ‘in their breasts’ as the breast is the housing of the heart, and it is the heart that is the home of 
the soul, which is what feels fear and security. 

... ... ... ... than Allah; ...than Allah; ...than Allah; ...than Allah; ... They feared the Muslims more than they feared Allah, glory be to Him, for they saw the Muslims 
while they didn’t see Allah.  For faith has not been firmly established in their hearts so that they would fear Him. 

... ... ... ... that is because they are a people not understanding.that is because they are a people not understanding.that is because they are a people not understanding.that is because they are a people not understanding. They feared the Muslims more than they feared Allah 
because they failed to think, to reflect and so failed to realise His magnificence, glory be to Him.  

He then explains, glory be to Him, that the Jews’ fighting the Muslims is unlike any other war, for in the severity 
of their fear of the Muslims and their lack of unity the Jews would not dare to fight them out in the open. Thus 
the Muslims were given courage for the fight: 

They will not fight ye together save in fortified towns, They will not fight ye together save in fortified towns, They will not fight ye together save in fortified towns, They will not fight ye together save in fortified towns, 
or from behind walls. Theor from behind walls. Theor from behind walls. Theor from behind walls. Their fighting among themselves is ir fighting among themselves is ir fighting among themselves is ir fighting among themselves is 
severe; thou would think them together but their hearts severe; thou would think them together but their hearts severe; thou would think them together but their hearts severe; thou would think them together but their hearts 
are diverse. That is because they are a people not are diverse. That is because they are a people not are diverse. That is because they are a people not are diverse. That is because they are a people not 
reasoning.  (14)reasoning.  (14)reasoning.  (14)reasoning.  (14)    
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They will not fight ye together...They will not fight ye together...They will not fight ye together...They will not fight ye together... Those Jews would not unite to fight the Muslims. This is to reflect their 
essential weakness, in that even all of them together would not fight against the Muslims save in the manner that 
follows. Or ‘they’ means the Jews and the hypocrites, and ‘together’ is for emphasis. 

... ... ... ... save in fortified towns, or from behind wallssave in fortified towns, or from behind wallssave in fortified towns, or from behind wallssave in fortified towns, or from behind walls. They would not fight against the Muslims save from fortified, 
secure positions, or from behind walls so that they could pelt the Muslims with missiles and rocks and suchlike.  

... ... ... ... Their fighting among themselves is severe; ...Their fighting among themselves is severe; ...Their fighting among themselves is severe; ...Their fighting among themselves is severe; ... They bear enmity between themselves, the one for the other. 
They are disunited and cannot cooperate. Therefore their hearts are divided and they have not the courage to fight 
against the Muslims. 

... ... ... ... thou would think them ...thou would think them ...thou would think them ...thou would think them ... O Messenger, or O reader. 

... ... ... ... together ...together ...together ...together ... Anyone might imagine them united.  

... ... ... ... but their hearts are divbut their hearts are divbut their hearts are divbut their hearts are diverse ...erse ...erse ...erse ... They are not at all united. 

... ... ... ... That is because they are a people not reasoning.That is because they are a people not reasoning.That is because they are a people not reasoning.That is because they are a people not reasoning. They do not think about what is good for them and what is 
harmful. All that is said is true of whoever fails to reflect, but it is true of the Jews in particular for two reasons. 
First, that they reckon themselves to be Allah’s chosen people. Second, their lust for material things. Unity and 
the other virtues are born of humility and the exercise of spirituality in all affairs, but when someone believes 
himself to be chosen he puts himself above others, and this breeds disunity, and when a person dedicates himself 
to the material things, he fails to purify his soul, so that it cannot become the source of goodness and virtue.  In 
the course of history we see that the Jews are either aggressors or persecuted.  When they are able they transgress 
until comes along who would hunt them and so on. 

Like those closely before them: they tasted the mischief Like those closely before them: they tasted the mischief Like those closely before them: they tasted the mischief Like those closely before them: they tasted the mischief 
of their affair, and theirs is a painful chastisement.  (15)of their affair, and theirs is a painful chastisement.  (15)of their affair, and theirs is a painful chastisement.  (15)of their affair, and theirs is a painful chastisement.  (15)    
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Like those closely before them ... Like those closely before them ... Like those closely before them ... Like those closely before them ... Bani Nad}ir were like those closely before them, the Bani> Qaynaqa>c. They too 
had breached their pact with the Messenger so he ordered them to depart.  

... ... ... ... they tasted the mischief of their affair, ...they tasted the mischief of their affair, ...they tasted the mischief of their affair, ...they tasted the mischief of their affair, ... They tasted the evil consequences of their actions.  

... ... ... ... and theirs is a painful chastisement.and theirs is a painful chastisement.and theirs is a painful chastisement.and theirs is a painful chastisement. In the hereafter. cAbdullah ibn Ubayy the hypocrite had promised to fight 
with them, but did not do so – just as he deceived the Bani Nad}ir and deserted them when it was their turn to face 
the Muslim forces.  



 

 

Like the devil when he says to the human, ‘Disbelieve!’ Like the devil when he says to the human, ‘Disbelieve!’ Like the devil when he says to the human, ‘Disbelieve!’ Like the devil when he says to the human, ‘Disbelieve!’ 
Then when he disbelieves, he says, ‘Indeed I renounce Then when he disbelieves, he says, ‘Indeed I renounce Then when he disbelieves, he says, ‘Indeed I renounce Then when he disbelieves, he says, ‘Indeed I renounce 
thee; for I fear Allah, Lthee; for I fear Allah, Lthee; for I fear Allah, Lthee; for I fear Allah, Lord of the worlds!’  (16)ord of the worlds!’  (16)ord of the worlds!’  (16)ord of the worlds!’  (16)    
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Like the devil ...Like the devil ...Like the devil ...Like the devil ... The example of ibn Ubayy is like the devil in his deceiving man and then forsaking him and 
leaving him to the chastisement of Allah. 

... ... ... ... when he says to the human, “Disbelieve!” ...when he says to the human, “Disbelieve!” ...when he says to the human, “Disbelieve!” ...when he says to the human, “Disbelieve!” ... The devil says this by suggestion (waswa>s) and by making 
disbelief seem beautiful to man, so that man obeys the devil and disbelieves. 

ThenThenThenThen when he disbelieves when he disbelieves when he disbelieves when he disbelieves, ............ When man disbelieves and opposes Him, glory be to Him, in such wise that he 
deserves His chastisement, 

... ... ... ... he says, “Indeed I renounce thee; ...he says, “Indeed I renounce thee; ...he says, “Indeed I renounce thee; ...he says, “Indeed I renounce thee; ... The devil tells the disbeliever that he will not help him nor will he rescue 
him from the chastisement of Allah.  

... ... ... ... for I fear Allah, Lord of the worlds!for I fear Allah, Lord of the worlds!for I fear Allah, Lord of the worlds!for I fear Allah, Lord of the worlds! Can one who is terrified come to the aid of another? Thus did Ibn Ubayy 
deceive Bani Nad}ir and Bani Qaynaqa>c into opposing the Messenger, for he did not support them but deserted 
them. 

And the destiny of them both is that they are in the fire, And the destiny of them both is that they are in the fire, And the destiny of them both is that they are in the fire, And the destiny of them both is that they are in the fire, 
eternal in it eternal in it eternal in it eternal in it –––– that is the recompense of the wrongful.   that is the recompense of the wrongful.   that is the recompense of the wrongful.   that is the recompense of the wrongful.  
(17)(17)(17)(17)    
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And the afterlife of themAnd the afterlife of themAnd the afterlife of themAnd the afterlife of them both ... both ... both ... both ... That is, the devil and the human he has deceived into disbelief.  

... ... ... ... is that they are in the fire, eternal in it ...is that they are in the fire, eternal in it ...is that they are in the fire, eternal in it ...is that they are in the fire, eternal in it ... They both deserve the fire, and shall meet the chastisement, the one 
for his deception, the other for his disbelief.  

... ... ... ... that ithat ithat ithat is the recompense of the wrongful.s the recompense of the wrongful.s the recompense of the wrongful.s the recompense of the wrongful.’ Such an afterlife is the reward of those who are wrongful to themselves 
with disbelief due to the deception of the devil. 

O ye who believe! Be guardful of Allah, and a soul O ye who believe! Be guardful of Allah, and a soul O ye who believe! Be guardful of Allah, and a soul O ye who believe! Be guardful of Allah, and a soul 
should look at what it has sent on for tomorrow.should look at what it has sent on for tomorrow.should look at what it has sent on for tomorrow.should look at what it has sent on for tomorrow. And be  And be  And be  And be 
guardful of Allah; indeed Allah is knowing of what ye guardful of Allah; indeed Allah is knowing of what ye guardful of Allah; indeed Allah is knowing of what ye guardful of Allah; indeed Allah is knowing of what ye 
do.  (18)do.  (18)do.  (18)do.  (18)    
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O ye who believe, be guardful of AO ye who believe, be guardful of AO ye who believe, be guardful of AO ye who believe, be guardful of Allah ...llah ...llah ...llah ... That is, fear His punishments; do not neglect His commands. The 
address is made particularly to the believers, as it is they who will benefit from such an address; otherwise, to be 
guardful and virtuous in this way is necessary for everyone.  

... ... ... ... and a soul should look at ...and a soul should look at ...and a soul should look at ...and a soul should look at ... It means that everyone should regard and think about:  

... ... ... ... what it has sent on for tomorrow ...what it has sent on for tomorrow ...what it has sent on for tomorrow ...what it has sent on for tomorrow ... That is, for the day of resurrection: has it prepared virtue or corruption? 
reward or punishment? The meaning is that it is necessary to send ahead the beautiful things, for whatever deeds a 
person performs will be seen by him on the day of resurrection.  

... ... ... ... And be guardful of AllahAnd be guardful of AllahAnd be guardful of AllahAnd be guardful of Allah, ............ do not disobey His commands and prohibitions.  

... ... ... ... indeed Allah is knowing of what ye do.indeed Allah is knowing of what ye do.indeed Allah is knowing of what ye do.indeed Allah is knowing of what ye do. He is informed of our actions and on the morrow will requite us for 
them. 

And be not like those who forget Allah, so He makes And be not like those who forget Allah, so He makes And be not like those who forget Allah, so He makes And be not like those who forget Allah, so He makes 
them forget themselves; those, they are the perverse.  them forget themselves; those, they are the perverse.  them forget themselves; those, they are the perverse.  them forget themselves; those, they are the perverse.  
(19)(19)(19)(19)    
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And be not like those who forget AllahAnd be not like those who forget AllahAnd be not like those who forget AllahAnd be not like those who forget Allah, ............ The address is to the believers, meaning that they should not, like the 
Book-folk, who believed (in Allah) and then forgot Him by disobeying Him.  The meaning is not actual 
forgetfulness, but rather abandoning His commands, for he who is aware (of his duties and responsibilities) but 
abandons them is like he who forgets, in that both fail to implement the commands.  

... ... ... ... so He makes them forget themselves; ...so He makes them forget themselves; ...so He makes them forget themselves; ...so He makes them forget themselves; ... It means that Allah makes those who forget Him such that they do not 
act for their salvations, like the person who forgets himself and so pays no attention to his condition.  

... those, they are the perverse... those, they are the perverse... those, they are the perverse... those, they are the perverse. They are perverse for they are outside the realm of obedience to Allah, the Most 
High. 



 

 

Are those who enter the fire due to their disbelief and disobedience equal to those who enter the garden in reward 
for their faith and acting virtuously? Never! 

Not equal are the companions of the fire and the Not equal are the companions of the fire and the Not equal are the companions of the fire and the Not equal are the companions of the fire and the 
companions of the garden; for companions of the garden; for companions of the garden; for companions of the garden; for indeed the companions of indeed the companions of indeed the companions of indeed the companions of 
the garden are the thrivers.  (20)the garden are the thrivers.  (20)the garden are the thrivers.  (20)the garden are the thrivers.  (20)    
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Those who are forever in the fire are not equal to those who remain eternally in the garden; these latter 
accomplish the achievement of being rewarded and saved.  

How is it that the disbelievers have no fear about the Qur’an, and do not believe in He who sent it, whereas had 
the Qur’an been sent down to a mountain it would have feared? So where a solid mountain fears, the harsh heart 
fears not: ‘They are like stones, or worse in harshness’: 

Had We sent this Qur’an down upon a mountain, thou Had We sent this Qur’an down upon a mountain, thou Had We sent this Qur’an down upon a mountain, thou Had We sent this Qur’an down upon a mountain, thou 
would have seen it humbled, split asunder from fear of would have seen it humbled, split asunder from fear of would have seen it humbled, split asunder from fear of would have seen it humbled, split asunder from fear of 
Allah. And such metaphors We strike for humankind Allah. And such metaphors We strike for humankind Allah. And such metaphors We strike for humankind Allah. And such metaphors We strike for humankind 
tttthat they might deliberate.   (21)hat they might deliberate.   (21)hat they might deliberate.   (21)hat they might deliberate.   (21)    
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Had We sent this Qur’an down upon a mounHad We sent this Qur’an down upon a mounHad We sent this Qur’an down upon a mounHad We sent this Qur’an down upon a mountain, ...tain, ...tain, ...tain, ... If the Qur’an had been addressed to a mountain with the 
expectation that it would put it into action, 

... ... ... ... thou would have seen it humbled, ...thou would have seen it humbled, ...thou would have seen it humbled, ...thou would have seen it humbled, ... Thou, O Messenger of Allah, or the reader would have seen the mountain 
to be frightened and submissive.  

... ... ... ... split asunder from fear of Allah.split asunder from fear of Allah.split asunder from fear of Allah.split asunder from fear of Allah. This means either in reality, considering that the mountains (earth, etc.) 
perceive although we do not know how they do so, as He says, ‘O mountains, sing praises with him’ [34:10] and ‘. 
. . (Heavens and Earth) said we come in willing obedience’ [41:11] and ‘There is not a thing but it glorifies His 
praise.’ [17:44] and ‘. . . and they (Heavens and Earth) were afraid of it...’ [33:72]. Or it is a figurative usage to 
denote the power of penetration and influence within the Qur’an, such that it would make mountains fear and 
would shatter them, thus implying the question of why the human being does not fear?  

............And such metaphors ...And such metaphors ...And such metaphors ...And such metaphors ... This particular similitude, and other metaphors (amtha>l), bring closer to the mind’s eye 
the sacred Qur’an’s magnificence and importance.  

............We strike for humankind that they might deliberateWe strike for humankind that they might deliberateWe strike for humankind that they might deliberateWe strike for humankind that they might deliberate. It means for them to reflect about that which the 
metaphors represent.  

The theme now turns to clarify a number of Allah’s attributes, glory be to Him, so as to explain that all humility 
is to be for Him, glory be to Him, just as the mountain is humbled by His word: 

He is Allah who He is Allah who He is Allah who He is Allah who –––– there is no god but Him, Knower of  there is no god but Him, Knower of  there is no god but Him, Knower of  there is no god but Him, Knower of 
the unseen and the witnessed; He is the Compassionate, the unseen and the witnessed; He is the Compassionate, the unseen and the witnessed; He is the Compassionate, the unseen and the witnessed; He is the Compassionate, 
the Merciful.  (22)the Merciful.  (22)the Merciful.  (22)the Merciful.  (22)    
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He is Allah who He is Allah who He is Allah who He is Allah who ––––    there is no god but Him, ...there is no god but Him, ...there is no god but Him, ...there is no god but Him, ... It means that in the whole of existence none have a say but Him, 
and none is rightfully worshipped but Him, alone, without partner. 

... ... ... ... Knower of the unseen and the witnessed; ...Knower of the unseen and the witnessed; ...Knower of the unseen and the witnessed; ...Knower of the unseen and the witnessed; ... He knows all things, whether they are hidden from the senses like 
the angels and the jinn and suchlike, or whether the senses perceive them, like the sensory things. It is narrated 
from Imam al-Ba>qir, peace be upon him, that: ‘The unseen is that which has not yet come to pass, while the 
witnessed is that which has already come to pass.’ 

... ... ... ... He is the Compassionate, ...He is the Compassionate, ...He is the Compassionate, ...He is the Compassionate, ... His mercy embraces the entire creation.  

... ... ... ... the Merciful.the Merciful.the Merciful.the Merciful. He graces the believers. Thus His knowledge is the knowledge of one who is compassionate and 
merciful, not of one who is cold, harsh and severe. 

He is Allah He is Allah He is Allah He is Allah –––– there is no god but Him, the King, the  there is no god but Him, the King, the  there is no god but Him, the King, the  there is no god but Him, the King, the 
Holy, the Safety, the Secure, the Authority, the Mighty, Holy, the Safety, the Secure, the Authority, the Mighty, Holy, the Safety, the Secure, the Authority, the Mighty, Holy, the Safety, the Secure, the Authority, the Mighty, 
the Comthe Comthe Comthe Compeller, the Sublime; glorified be Allah of that peller, the Sublime; glorified be Allah of that peller, the Sublime; glorified be Allah of that peller, the Sublime; glorified be Allah of that 
which they partner.  (23)which they partner.  (23)which they partner.  (23)which they partner.  (23)    
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He is AllahHe is AllahHe is AllahHe is Allah    ––––    there is no god but Him, ...there is no god but Him, ...there is no god but Him, ...there is no god but Him, ... The repetition serves the purpose of driving the point home in opposition 
to the worshippers of idols, naturalists and suchlike.  

... ... ... ... the King, ...the King, ...the King, ...the King, ... It is given for al-malik, meaning the absolute sovereign lord over all existence.  

... ... ... ... the Holy, ...the Holy, ...the Holy, ...the Holy, ... He is pure of all forms of shortcoming, impurity, fault and ugliness. 

... ... ... ... the Safety, ...the Safety, ...the Safety, ...the Safety, ... It is given for al-sala>m, meaning that existence is safe from Him, glory be to Him, in that He is 
not like those rulers who harm their subjects and their lands. Also it means that He is safe from all faults, such 
that He is safety itself. 

... ... ... ... the Secure, ...the Secure, ...the Secure, ...the Secure, ... It is given for al-mu’min, meaning that His creation is safe and tranquil, as He does it not the 
slightest harm. Also it means that He bestows faith.  Or it means that He has a bond to creation just as the 
Faithful has a bond to the Creator, for faith is fundamentally the bond to something.  

... ... ... ... the Authority, ...the Authority, ...the Authority, ...the Authority, ... It is given for al-muhaymin, meaning that He has authority over the creation. 

... ... ... ... the Mighty, ...the Mighty, ...the Mighty, ...the Mighty, ... It is given for al-cazi>z, meaning that He is absolute in His sovereignty, or rare in His being while 
His benefits to others are many. Of this Allah is the clearest embodiment, for He is one, alone, while the whole of 
existence is in need of Him, glory be to Him. 

... ... ... ... the Compeller, ...the Compeller, ...the Compeller, ...the Compeller, ... It means that He overcomes resistance; or that He compels other than Him, as all of existence 
is compelled by Him, glory be to Him. 

... ... ... ... the Sublime; ...the Sublime; ...the Sublime; ...the Sublime; ... He elevates and grandifies Himself above all that would lead to a shortcoming or fault.  

... ... ... ... glorified be Allah of that which they partnerglorified be Allah of that which they partnerglorified be Allah of that which they partnerglorified be Allah of that which they partner.’ It means that He is pure and holy of all that the idolaters and 
polytheists say of Him having partners and suchlike. 

He is Allah, the Creator, the OriginatHe is Allah, the Creator, the OriginatHe is Allah, the Creator, the OriginatHe is Allah, the Creator, the Originator, the Fashioner or, the Fashioner or, the Fashioner or, the Fashioner ––––    
His are the beautiful names. Whatever is in the heavens His are the beautiful names. Whatever is in the heavens His are the beautiful names. Whatever is in the heavens His are the beautiful names. Whatever is in the heavens 
and earth glorify to Him; and He is the Mighty, the and earth glorify to Him; and He is the Mighty, the and earth glorify to Him; and He is the Mighty, the and earth glorify to Him; and He is the Mighty, the 
Wise.  (24)Wise.  (24)Wise.  (24)Wise.  (24)    
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He is Allah ...He is Allah ...He is Allah ...He is Allah ... To Him all the beautiful names and attributes of perfection apply, for ‘Allah’ is the proper name of 
that being to which they all apply.  

... ... ... ... the Creator, ...the Creator, ...the Creator, ...the Creator, ... It is given for al-kha>liq, meaning that He determined the existence of every thing.  

... ... ... ... the Originator, ...the Originator, ...the Originator, ...the Originator, ... It is given for al-ba>ri’, meaning that He executes the determining of all things by causation. 

... ... ... ... the Fashioner; ...the Fashioner; ...the Fashioner; ...the Fashioner; ... It is given for al-mus}awwir, meaning that He fashions everything that exists into a particular 
form. A thing needs to be decided upon, and designed, before being created, then it needs to be taken from the 
stage of potentiality to that of existence, and then that thing needs to be given a particular shape, or form.  

... ... ... ... His are the beautiful names ...His are the beautiful names ...His are the beautiful names ...His are the beautiful names ... He is the Knowing rather than the ignorant, the Powerful rather than the 
incapable, the Generous rather than the miserly, and so on. His are all the beautiful names.  

... ... ... ... Whatever is in the heavens and on earthWhatever is in the heavens and on earthWhatever is in the heavens and on earthWhatever is in the heavens and on earth glorify to Him; ... glorify to Him; ... glorify to Him; ... glorify to Him; ... They declare His purity of all faults, shortcomings 
and ugliness. They do this by their existence, or in accordance with their perceptions. 

... ... ... ... and He is the Mighty, ...and He is the Mighty, ...and He is the Mighty, ...and He is the Mighty, ... He is the Mighty (al-cazi>z) in His sovereignty. 

... ... ... ... the Wise.the Wise.the Wise.the Wise. He does nothing in vain, but according to wisdom and the best interests. 
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