Surah Nuh (71)
‘Noah’

The surah derives its name from the prominence within it of the name and story of Noah, peace
be upon him. Like the other Makkan surahs it deals with matters of faith, but in the form of a
narrative. While Surah al-Ma“arij concluded with a warning to the disbelievers, this surah opens
on the theme of Noah, and the resistance he met from his people, thereby constituting a
consolation for the Messenger, and a warning for the disbelievers.
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By the name of Allah, ... We seek help by the name of Allah, that He assist us in the important
affairs, and in this affair we are beginning, in particular.

.. the Compassionate, the Merciful. He bestows mercy on whoever seeks from Him mercy and
ease in matters.

Indeed We sent Noah to his people, that ‘Warn
thy people before there comes to them a painful
chastisement.’ (1) ot

That is, the Messenger Nuh (Noah), was sent as a Messenger for his people, and words of
revelation descended upon him thus: ‘Warn thy people, that if they persist in disbelief and
disobedience they will be afflicted with the chastisement in the world and the chastisement of
the hereafter, and be subjected to great pain.’

Noah, obeyed the command:

He said, 'O my people, indeed I am for ye a clear L g
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He told his people that he was a clear warner for them.

‘“That ye worship Allah and be guardful of Him
and obey me; (3)
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He called his people to worship Allah and not disbelieve in Him, to be guardful of Him and not
disobey Him, and to obey the directives of Noah, that constituted the divine code (shari‘ah).
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He will forgive ye your sins, ... He told them that were they to worship Allah and be guardful
towards Him, He would forgive them all their sins. *your sins’ is given for min dhunubikum —the
word min designates the genus of their sins, i.e. all your (past) sins.

... and defer ye until a stated term; ... That is, instead of quickly destroying them, He would have
given them some respite until “‘a stated term’ (ajalin musamma), meaning a period stated in His
book; in contrast to the disbeliever who faced the chastisement of death.

... surely Allah’s term, when it comes, is not deferred, ... The term of Allah, the term determined
by Allah, is subject to no delay once its time arrives. So they were to be quick about believing
and repenting before the time was up.

... were ye knowing.’ That is, If only they acted rightly they would have known all this.

Noah called his people for a lengthy period with guidance and advices like this, yet his calling
had no affect on them, so he turned to Allah, glory be to Him, and supplicated:
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people by night and by day, (5) DO g e gleh d

He said, ‘My Lord! Indeed I have called my people ... Noah had summoned his people to belief.

... by night and by day, At all times.

‘But my calling has not increased them except P R T B TCaTr
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His summoning them only led the disbelievers to arrange their ranks, and pronounce their
disbelief, their disobedience and their flight from the truth.
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'And indeed, whenever I called them that Thou forgive them, ... The more he called them to the
belief and to obedience for Allah to forgive them on account of their believing and being
obedient,

... they placed their fingers in their ears, ... They would simply put their fingers in their ears so as
not to hear him,

... covered themselves with their garments, ... They would wrap their garments around their
heads and faces so as not to see him.

... persisted, ... They would continue in their disbelief and disobedience.

... and they sought hauteur, haughtily.” They would arrogantly and scornfully disdain from
accepting the truth. “Haughty’ is given for istikbar, which seems to indicate that they sought
greatness, while in reality they were not great.

Thereupon, ‘Indeed I called to them publicly.’
®

“Thereupon’ (thumma), denotes order in speech, not in the topic itself. ‘Publicly’ is given for
Jiharan, meaning that he called to them aloud, at the top of his voice.

Thereupon, ‘1 proclaimed for them and I spoke . P S P I
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He summoned them in proclamations and he spoke to them privately, secretly. The meaning is
that he called them in every way possible. Calling them publicly (jihr) is covered by
proclamation (i‘lan), of which it is a type, so there is no repetition in the use of ilan
(proclamation) after jihar (in full voice).

‘And | said, “Seek forgiveness from your Lord,
indeed He is greatly-forgiving.' (10)
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He called on the people to seek the forgiveness of their Lord through belief and obedience;
reminding them that He is Ghaffar, greatly-forgiving of those who seek His forgiveness.

Had they sought His forgiveness:
He will send the sky upon ye in torrents. (11) 5% e el L

“Torrents’ is given for midrar, meaning plenteous rain. It is said that rainfall had been denied
them, until they had reached the point of being afflicted by drought, and so Noah sought to
encourage them in this way.



And will extend ye in wealth and in sons, and
will put for ye gardens and will put for ye
rivers. (12)
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That is, increase their wealth and increase their male children. [as the male siblings were
nominally considered by society to be able to produce wealth.] By means of the rain and their
wealth they would have acquired gardens, and rivers would have watered their gardens. Rain
when it is plenteous gathers in the earth, and then it bursts out of springs, which form rivers.

‘What is with ye, that ye hope not for dignity
in Allah? (13)

What is with ye, O community of disbelievers, that you do not recognise Allah, glory be to Him,
as dignified, as great? ‘dignity’ is given for (wagar), and ‘hope for’ is given for raja’ in that one
hopes for something that is good and desirable. Thus whoever sees no greatness and dignity in a
person has no hope in that person. So it seems he said: what is with you that you have no hope in
Allah? Do you not acknowledge His dignity, His greatness, His magnificence?

'While He certainly created ye in diverse states?
(14)

‘Diverse states’ is given for atwar, plural of tawr meaning state, or appearance. The verse
therefore means man passes from one state to another until arriving at the state he is in. Or the
meaning is that He created man in diversity, each person different to the other; in what signifies
His perfect capability.
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And just as the signs of the magnificence of Allah, glory be to Him, are evident within
yourselves, so they are evident in the external world:

Do ye not see how Allah created seven skies in
levels? (15)

The address is plural to the disbelievers. In ‘do ye not see’ it is meant ‘do ye not know’. ‘Skies’
in this context is in reference to the planetary orbits. ‘In levels’ is given for tibagan meaning one
above another. [The planetary orbits are referred to as seven in this verse since the number of
planets orbiting the sun was considered by the people at the time to be seven.]
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*Amidst them” means amidst the skies. The moon is a light that gives light by its radiance. The
sun is a lamp whose rays light up the darkness of the world.

'And Allah had ye grow from the earth as
vegetation? (17) @

The human being grows out of the earth much like a plant grows out of the earth. The difference
is that the earth turns into vegetation, while man eats vegetation that becomes sperm and then a
human being, while the plants are vegetation from the beginning. In reality the human is the
animated vegetation of the earth, just as plants are the inanimate or stationary vegetation of the
earth.

‘And then He returns ye in it, and He brings ye L el Db sl
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He returns us into the earth, for without delay the corpse decays and becomes earth, as it was
before. And He brings us out of the earth again on the day of resurrection. The repetition is to
convey emphasis and the fact that it is a real event, with no room for doubt.

'And Allah made for ye the earth outstretched?
(19)




The earth is such that man is enabled to walk upon it and build upon it, and fulfil his other
purposes with it.

The thread then explains one of the favours Allah has prepared for the human being by His
spreading wide the earth:

‘That ye journey its wide paths.' (20) (@S S (e 15023

‘Wide’ is given for fijajan, meaning paths that are wide and various. The meaning of the ayah is:
so that you are enabled to travel the variety of the earth's pathways for your needs here and there.

Yet after all such reminders and indications of these great blessings, still the people did not
accept Noah's call, and so Noah directed himself to his Lord:

Said Noah, 'My Lord, indeed they disobeyed me P SR Iy S S UIPE NP
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Noah's people disobeyed him by not believing in Allah, and by not accepting Noah's commands.
Instead, they were following the leading men of their people, who were the head of corruption.
The more they were increased in wealth the more they disposed of it in evil, and the more they
were increased in children the more they deviated them from the path of truth; and so their
wealth and children increased them in nothing but loss and damage; that is, in things that would
lead to their increase in punishment and chastisement.

And they plotted great plots, (22) N Ao

They plotted against Noah, and their plots were great in consideration of their purpose; for the
containment of the teachings of the Messenger requires sophisticated strategies. Otherwise,
mankind in their natural simplicity are inclined to follow the truth. Those who plotted were
either the leaders of that people, indicated by the word ‘him’ (man) in the previous ayah, or that
people in general.

And they said “Be sure not to leave your gods” G Z G (B G nEr oy St G i
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Suwat, and not Yaghuth, Yacuq and Nasr.” =
(23) Nams

The plotters said to the rest of the people: do not turn away from your idols in obedience to Noah
and his call for you to worship the one God. They then listed by name those of their gods who
were the major idols among them: Wadd, Suwa®, Yaghuth, Ya‘ug and Nasr. The omission of
‘not’ (1a) between these last two is on account of the flow of eloquence. These were the names of
idols they worshipped instead of Allah, glory be to Him. And it has been stated that these names
were originally the names of righteous men: after they died, statues were made of them and these
were honoured on account of them being symbols of those great men — then, lured by the devil,
they worshipped those statues.

And truly they have sent many astray. And
increase not the wrongful except in straying."
(24)

And truly they have sent many astray ... Attributing to the idols the act of sending astray is on
account of how they were the means of that act.
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... And increase not the wrongful ... The wrongful (al-dhalimin) were those who wronged
themselves through disbelief and disobedience, and wronged others by leading astray and
increasing corruption.

... except in straying.’ That is, in nothing but deviation, as the recompense of their stubbornness
and persistence in corruption. The increase in deviation would be by depriving them of the
hidden graces.



The flow then explains the end in store for these disbelievers, in His word:
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themselves besides Allah no succourers. (25)
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For their errors they were drowned, ... On account of the sins of these disbelievers they were
drowned in water in the world.

... then they were made to enter fire, ... They were put into the fire in the hereafter; and so they
were subjected to the two contrasting chastisements.

... and they shall find for themselves besides Allah no succourers Those disbelievers will find for
themselves no one to ward off the chastisement of God, for those who promised them their
succour will not be with them.
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And said Noah, ‘My Lord, ... This was his prayer against them before they drowned. It is placed
after the drowning in the discourse on account of how it was the straying that expedited the
chastisement, as if between the straying and the chastisement there were no interval.

... leave upon the earth not an inhabitant from among the disbelievers!" His prayer was to leave
and let live not a person from amongst the disbelievers to be ‘an inhabitant’ (dayyar), or settle in
an habitation, but to let the chastisement encompass them all.

Noah, then explains the cause of this prayer against them, in the Word.

"Indeed, if Thou leave them they will send
astray Thy servants, and will breed none but
brazen, extreme disbelievers. (27)
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They would send astray the offspring of the believers, and themselves would raise no offspring
save those brazen in disobedience and extreme in disbelieving, corrupt in both belief and action,
with no good in them. This was known to Noah, through the process of revelation.
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My Lord, forgive me ... It has already been seen that seeking forgiveness on the part of the
Messengers and Imams is on account of what essential permitted, but not laudable, works they
have done, for they see such works as incongruous with proper behaviour before Allah, the
magnificent sovereign. It is much like the man who is forced to lie down before a king [or a
respected guest, say], due to illness or suchlike, sees his lying down as improper, and excuses
himself for doing so.

... and my parents ... The prayer for his parents was for forgiveness for their sins.

... and those who enter my house believing, ... He prayed for those who entered his house as
believers. It seems as if ‘entering into his house’ was indicative of their entering the ranks of his
followers and supporters, as those who believed in him, were a small number between seventy
and eighty, according to what has been related.

... and the believers and the believeresses ... He prayed for the believers, male and female, of
other nations, both before his time and after it. .



... and increase not the wrongful save in annihilation. He prayed that the disbelievers might be
increased in nothing but destruction and loss, by the withdrawal of grace from them, so that their
continued existence would be the cause of their increased punishment and diminishment, in
return for their obstinacy.
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